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From the Chair 
 

Dear Alumnae and Alumni: 

 

As always in the spring, this issue of our newsletter celebrates our graduating class—

a fine group of ten students who devoted a good portion of their senior year to 

studying the question of the “heart” under the direction of Dr. Robert Wood. You 

will read both about their accomplishments and about their future plans. The recipi-

ent of our Father Thomas Cain Aquinas Medalist this year was Connor Rhodes. 

 

The Philosophy Department has several functions at the University of Dallas: first, 

we teach three core courses that are mandatory for all UD students; second, we 

offer a Philosophy major; third, the Department plays a central role in the Philosophy 

& Letters major that is geared at seminary students. The Phil. & Letters students 

come to us from three seminaries, of which Holy Trinity is best known: after all, it is 

located only a few steps from the main campus. But we also educate seminarians 

from the Vietnamese Redemptorist community and from the Neocatechumenal sem-

inary, called Redemptoris Mater. In this issue, one of the seminarians from Redemp-

toris Mater, Freddy Almanzar, describes the particular vocation and mission of the 

Neocatechumenal Way and its priests.  

 

We are also continuing our introductions of new faculty members. In this issue, Dr. 

Philip Gonzales, who joined us this year from the Catholic University of Louvain in 

Belgium, outlines his intellectual biography. Dr. Gonzales is an expert on the Jesuit 

philosopher Erich Przywara (don’t hurt yourself trying to pronounce that name!). 

 

And there is a lot of other material in this issue that we hope may interest you—

from an account of a roundtable discussion on the architecture of the Braniff Building 

to a poem by Dr. Osborn, a colleague from the English Department who kindly 

agreed to enhance and enliven our newsletter with his inspired work. 

Enjoy the summer! 

 

Philipp W. Rosemann 

Chair (2010–2016)   

Memoria  

Philosophy Department  

Alumni Newsletter 

University 

of Dallas 
Issue 10 

Spring, 2016 

 



Philosophy Department Alumni Newsletter Page 2 

 Connor Rhodes, recipient of the 2016  

Father Thomas Cain Aquinas Medal 

To celebrate Mr. Rhodes’s achievement as this year’s most accomplished graduate 

in Philosophy, Chairman Dr. Rosemann read the following citation at Convocation. 
 

The recipient of this year’s Father Thomas Cain Aquinas Medal is a well-rounded young man. 

At high school in Bethany, Oklahoma, he played in the jazz band and excelled on the debate 

team. On LinkedIn, where I looked him up, he describes himself as having worked, for four 

years and before coming to UD, as a self-employed computer technician, with a wide range of 

abilities to fix problems in the Windows XP, Vista, 7, Mac OSX, and various Linux operating 

systems, to setup and configure routers, switches, monitors, and computer peripherals, to per-

form hard drive repartitioning and MBR repair, and so on and so forth. So our young philoso-

pher is a very useful friend to have. Lest anyone think that he is a geek, I should point out that 

he is a member of the UD Martial Arts Club, so that he knows how to defend himself not only 

in a philosophical debate in the classroom, but also at a Donald Trump rally. He has a very good sense of humor. 
 

With his interest in computers, it is perhaps not surprising that he has pursued a History and Philos-

ophy of Science concentration in addition to his Philosophy major. The outstanding success in his 

studies is evidenced not only by the medal that he is about to receive, but also by his membership in 

Phi Sigma Tau, the philosophy honor society, as whose secretary he has served. 
 

Unlike several other male graduates of the Philosophy Department, our Father Thomas Cain Aquinas 

Medalist is not going to pursue the Catholic priesthood. He is going to do something entirely differ-

ent, namely, study at Dallas Theological Seminary to be a Presbyterian minister. We wish him God’s 

blessings as he continues his journey toward the fatherland, as St. Augustine would say, and helps 

many others to get there as well.  The Aquinas Medal 

Our 2016 Graduates and Their Plans 
 

Each year, the Department conducts a senior survey to ask its students for suggestions 

and critical feedback on their studies. We also request that those who wish to do so 

share their post-graduation plans with us. 
 

Charlie Archer will be entering Kenrick-Glennon Diocesan Seminary for the St. Louis 

archdiocese. 

Benjamin Bravo has one more year at UD to finish pre-med classes and the core, 

after which he hopes to attend medical school. 

Joe Dougherty will work for CitySquare as an AmeriCorps member during the summer, 

then continue with AmeriCorps for the 2016–17 school year as a Volunteer Coordinator 

with Reading Partners in DFW. During that time, he hopes to determine whether he will 

return to school or perhaps attend seminary. 

Colin Goodman will be taking the MCAT this summer and applying for medical schools in 

both the New England area (where he is from) and around Texas. In the meantime, he will be 

shadowing some doctors and plans to take an EMT class in the later summer, so that he can 

work the ambulance during the winter. 

Hannah Korman is considering working as a high school teacher in Minnesota (where she 

is from). But she is also interested in theatrical design and even home construction! She will 

get married in October. 

Connor Rhodes, the recipient of our Father Thomas Cain Aquinas Medal this year, plans to 

begin studies in divinity at Redeemer Theological Seminary here in Dallas in pursuit of ordina-

tion in the Presbyterian Church in America. 

Javier Secaira will be working at L’Arche in Washington, D.C., as a live-in assistant and 

plans to go to law school after. 

Sarah Wilkerson is planning on taking a year off and volunteering with the St. Vincent de 

Paul Society back in Phoenix, Arizona, where she is from. She hopes to return the following 

year to join the theology master’s program at UD. 

Zachary Willcutt will pursue an MA in philosophy at Boston College. 
 

Congratulations! May God bless your future paths. 
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The Senior Seminar and Senior Theses in 2016 

The notion of the Heart was the theme for this year-long study con-

ducted by Dr. Robert Wood. The heart does not ordinarily appear in 

philosophy courses, yet it is central to everyday language. It has more 

meanings than practically any other word. The heart is radical subjec-

tivity, the default mode for one’s typical pattern of choices. Each indi-

vidual carries a “magnetic field” of automatic attractions, repulsions, 

and neutralities of differing intensities. As such, the heart deserves to 

be resurrected in philosophical anthropology. 

 

The class was primed by a reader that featured pieces by Dietrich von 

Hildebrand, Max Scheler, Paul Ricœur, Blaise Pascal, and Stephan 

Strasser. Students then did class presentations on several thinkers: 

Augustine, Aquinas, Pascal, Jonathan Edwards, Hegel, Kierkegaard, 

Nietzsche, Newman, and Heidegger. Each student picked a theme for 

the thesis and developed a preliminary bibliography and outline. In the 

second semester, each did a five-page presentation of his or her the-

sis, upon which each of the other students sent comments. This espe-

cially linked the class together intellectually. 

 

A first culmination of the students’ efforts was in the Fifth Annual 

Senior Conference, which was held on March 29th when the class, 

friends, and faculty gathered for a stimulating day of presentation and 

discussion. The completed theses were the final culmination at the 

end of the semester. 

Here is list of the seniors with the theme of each of their presenta-

tions:  

 

Charlie Archer, “The Operations of Our Spiritual Faculties in Engag-

ing the Mystery of Thou”; 

 

Benjamin Bravo, “The Traumatized Heart of the Human Person and 

Its Restoration”; 

 

Joseph Dougherty, “The Meaning of Meaning: The Affective Ground-

ing of Human Ends”; 

 

Colin Goodman, “Finding the Heart in Narrative: How Embodiment 

Primes our Reverence”; 

 

Hannah Korman, “Common Cor: Man’s Essential Need for Unity”;  

 

Connor Rhodes, “The Spiritual Dimension of the Heart”;  

 

Javier Secaira, “A Philosophic Look at Sibling Love”; 

 

John Stein, “The Cry of the Heart: Existential Affirmation of Affectivi-

ty”; 

 

Sarah Wilkerson, “Creativity and the Heart: Art as a Reflection of a 

Transformed Heart”; 

 

Zachary Willcutt, “Sacralizing Being and Time: Resonances of the 

Heart in Heidegger’s Retrieval of Augustine.” 
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Phi Sigma Tau chapter receives ten new members 

Since 2013, the University of Dallas has had a chapter of the philosophy honor society, Phi Sigma 

Tau. Its members are among the most accomplished philosophy students at UD, as only the top 

35% of each class are eligible for admission. 

 

Phi Sigma Tau pursues a number of goals, in addition to offering recognition to those who have 

excelled in their studies (and are entitled to wear the white-purple Phi Sigma Tau cord at gradua-

tion). One goal is to encourage young philosophers to submit their work for publication in Dia-

logue, Phi Sigma Tau’s professionally produced journal of undergraduate philosophy. Jude Galbraith 

’13 was the first UD philosopher to have his work published in Dia-

logue. 

Another aim is to promote contact and collaboration among philosophy departments. It is for 

this reason that the UD chapter—Texas Omicron—decided to team up with the Phi Sigma Tau 

chapter at the University of Texas at Arlington—Texas Mu—for its annual induction ceremony. 

Moreover, the two chapters founded the UD-UTA Annual Phi Sigma Tau Lecture, which in-

volves a member of the philosophy faculty at one of the two institutions giving a lecture at the 

other institution in alternating years. This year, it was Professor Kenneth Williford, the UTA 

Philosophy chairman and Phi Sigma Tau chapter advisor, to give a lecture at UD. 

On Thursday, April 21st, everyone gathered in the beautiful Serafy Room of the new SB Hall for 

the induction ceremony and lecture. The UTA chapter welcomed two new members, while UD 

had ten: Joseph Dougherty, Jeffrey Fink, Colin Goodman, Grace Hernandez, Bridget 

Safranek, Martin Sentmanat, Sarah Wilkerson, Zachary Willcutt, Michael Wood-

rum, William Zimmerman. 

 

After the induction, Professor Williford spoke on “Versions of Anti-Philosophy and Their Anti-

dotes.” It was an appropriate topic for students thinking about how to justify their choice of major in the face of possible res-

ervations from various corners. Dr. Williford suggested that, for some decades now, philosophy, both as a subject matter and 

as a professional academic discipline, has faced a number of challenges, internal and external. Some public or quasi-public intel-

lectuals have painted philosophy as an obstructive “discipline without a subject matter” that lost its raison d’être once the 

natural, social, and mathematical sciences became autonomous and methodologically mature. From an entirely different quar-

ter, philosophy is still under attack as a socially subversive discipline that functions in a fundamentally anti-religious way—at 

least in many public educational institutions. Philosophy’s place in uni-

versity education has also been challenged for economic reasons: per-

haps public funds would be better spent, the thought goes, on vocation-

al training instead of disciplines that focus on abstractions of rather 

dubious practical application. (One remembers the infamous episode of 

would-be presidential candidate Marco Rubio speaking of the need for 

more welders and fewer philosophers.) Finally, philosophy has, in re-

cent decades, sometimes been its own worst enemy, presenting itself 

with options for its future that almost all entail its own demise as an 

autonomous and rational enterprise: naturalistic scientism, ontological 

mysticism, deconstructive semantic skepticism, propagandistic religious 

and political apologetics. 

 

In opposition to all of these challenges, Dr. Williford argued that philos-

ophy, in its essentially Socratic sense, is alive and 

well and that it remains the one truly necessary in-

tellectual and ethical activity for all responsible and 

free citizens. Far from being moribund, philosophy is 

due for a renaissance. 

 

With this encouraging conclusion, Dr. Williford end-

ed his lecture, which was followed by animated con-

versation and discussion over hors-d’oeuvres and 

wine. Next year, it will be up to a UD faculty mem-

ber to speak in Arlington. 
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What is modernity? Some identify the beginning of the modern age with 

the dawn of modern science and enlightenment. For others, it represents 

the decline of the Western mind into nominalism and a superficial, utili-

tarian view of nature: we cannot know the essences of things, but at least 

we can manipulate the world to our own advantage. But perhaps moder-

nity is nothing but a further step in the logocentrism that affects all of 

Western thought? 

 

In relation to theology, in particular, it is sometimes claimed that the 

modern age is characterized by a dualism of systematic, philosophical 

theology and the more contemplative, symbolic language of Scripture. 

This dualism roughly corresponds to Catholicism in its modern form as 

opposed to the Protestant branches of the Christian faith. 

 

In early April, the Philosophy Department received a visit from Professor 

Ryan McDermott, who teaches in the English Department at the Univer-

sity of Pittsburgh. Dr. McDermott is a young scholar who specializes in 

the transition from the late Middle Ages to modernity, a transition that 

he analyzes in an interdisciplinary perspective that includes theology and 

the study of vernacular literature, approached through a “postmodern” 

philosophical method. 

 

Dr. McDermott gave a lecture on what we can learn for the genealogy of 

modernity from the history of Robert Grosseteste’s Anglo-Norman po-

em, Château d’amour. Robert Grosseteste was a thirteenth-century schol-

ar and bishop who is renowned for his translations of and commentaries on Aristotle and the Pseudo-Dionysius. A conserva-

tive theologian who preferred Scripture over the textbooks that 

were beginning to be used at the rising universities, Grosseteste 

also promoted speculative cosmology (as in his treatise On Light) 

and, perhaps, even experimental science. In his vernacular poem, 

however, the bishop of Lincoln attempted to present the princi-

ples of his theology in an accessible and memorable language 

aimed at ordinary people, the care of whose souls he took ex-

tremely seriously. 

 

Professor McDermott showed that the Château d’amour, although 

composed in the vernacular, was by no means simplistic. While 

employing the metaphorical and symbolic language that one would 

expect in a biblically-inspired poem, Grosseteste did not “water 

down” his theology for a non-scholarly audience. The Château 

d’amour was widely diffused in the centuries after its author’s 

death; furthermore and, significantly, this diffusion saw no break in 

early modernity. These facts, McDermott argued, suggest that 

there was a tradition of an integrated, holistic theology that con-

tinued beyond the later Middle Ages into early modernity. Is it 

possible, he asked, to retrieve this tradition in order to overcome 

some of the dualisms that affect contemporary Christian thought? 

 

On the day after his lecture, Dr. McDermott conducted a career-

oriented workshop for graduate students in the IPS. The market 

for academic jobs is tough these days. The students appreciated 

McDermott’s advice on how to build their careers and maximize 

their chances to be hired at colleges and universities, even outside 

the niche of small liberal-arts colleges where most graduates from 

the IPS have traditionally found employment. 

Robert Grosseteste and the Genealogies of Modernity: 

A Lecture by Professor Ryan McDermott from Pittsburgh 
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O’Neil Ford (1905–1982) has been 

called both the father of Southwest 

modernist architecture and the most 

influential Texas architect of the twenti-

eth century. He is the only individual 

ever designated as a “National Historic 

Landmark” by the National Council on 

the Arts (1974). He also designed much 

of the University of Dallas campus. But 

how many in the UD community are 

adequately aware of either the signifi-

cance of his work or the treasure of his 

architectural legacy on our campus?  
 

On May 4, 2016, the Philosophy and 

English departments jointly sponsored a 

roundtable to raise such awareness. 

Responding to an April town hall meet-

ing inviting discussion on the Braniff building needs, and anticipating next year’s fiftieth anniversary of the Braniff Graduate 

School, the roundtable set out to situate a practical discussion in its larger historical and aesthetic context: What is distinctive 

and worth celebrating in these buildings? What are the challenges we face in preserving them—especially Braniff, now due for 

some care and renovation? 
 

The participants included Jane and Duane Landry, two original architects who worked with O’Neil Ford on our campus and 

who went on to design the prize-winning Chapel of the Incarnation; Patrick Daly, who plays a key role in building development 

on campus; Lyle Novinski, Emeritus Professor and guiding spirit of the Art Department, who has worked over the years to 

solve a wide array of landscaping and architectural challenges on campus; Dan Hammett, Professor of Art, who after consulta-

tion with Ford oversaw the crafting of the celebrated ceramic shell lighting fixtures of the Haggar dining hall; and Michael Ter-

ranova, alumni board member, student in the Institute for Philosophic Studies, adjunct instructor in English, and founder of the 

Braniff Salon, all while working full-time at Nelson Hodges Architects. Debra Romanick Baldwin moderated. 
 

Michael Terranova set the groundwork for discussion by reviewing some historical facts and then guiding the audience through 

a slide show of architectural details on our campus. Showing how Ford incorporated elements of Mediterranean concern with 

earthy beauty, English Arts and Crafts attention to handmade details, and Texas-German vernacular simplicity, Terranova ar-

gued that our buildings echo colors, motifs, and materials in a way that unifies the aesthetic while offering unexpected varia-

tion—from exterior to interior, from one side to the next, and down to the brass door knobs. Jane Landry added that much 

of the detail work can be attributed to Lynn Ford, O’Neil’s brother, who handcrafted the Braniff fountain in pounded lead and 

worked on the perforated light fixture design that would be carried on by Martha Mood, Isaac Maxwell, and Dan Hammett, all 

of whom contributed wonderful and distinctive fixtures to the campus. Dan Hammett shared his experience of visiting Ford in 

San Antonio for a day in 1974 to better understand Ford’s use of ceramic shell lighting, and subsequently overseeing a team o f 

students to create them for UD; he marveled at those students’ dedication, and the beauty of watching them in the process 

take on ownership of the University. Lyle Novinski picked up on the theme of Ford’s craft by illustrating his ingenuity—be it 

innovatively using steel, cleverly simulating molding, or economically improvising bay windows.  

A Roundtable on the Architecture of the Braniff Building 

by Dr. Debra Romanick Baldwin 

Braniff Building (Photo by Michael Terranova) 

Interested in learning more about the architecture of the Irving campus? 

 
Dr. Baldwin has produced a richly illustrated 40-page booklet with a transcription of the roundtable discussion. Included, as 

well, is a DVD with a video of the afternoon. This is the first full-length documentation of the legacy of O’Neil Ford’s architec-

ture on our campus. For a donation of $50 to the Philosophy Department, we will send you the brochure and the DVD. You 

will not be disappointed. 

 

Make your check out to the University of Dallas and address it to: Mary Emily Chernoff, Philosophy Department, University of 

Dallas, 1845 E. Northgate Dr., Irving, TX 75062-4736. Of course, don’t forget to include your own address. Many thanks.  



 

Patrick Daly affirmed the importance of the campus’s aesthet-

ic vision—an importance he himself stresses to architects 

working on any new campus projects by bringing them first to 

Gorman Faculty Lounge, our roundtable venue. Then he went 

on to outline some of the practical challenges facing these 

buildings, not only because of their age, but because of the 

very aesthetic we admire, a bare simplicity hiding nothing—

and thus with no hidden spaces to accommodate the demands 

of changing learning styles or increasingly stringent building 

codes that might require added electrical wiring, sprinkler 

systems, energy-efficient insulation, or other accommodations. Indeed, he added, when a building’s renovation exceeds a cer-

tain square footage or cost, the entire building has to be brought up to code. But despite these challenges—compounded by 

the unavailability of many original materials to work with—Daly suggested that success is nevertheless possible, pointing to the 

Haggar cafeteria serving line, whose full renovation retained the motifs, the materials, and the ambience of the rest of the 

building. Duane Landry asserted that Ford would not have objected to modifications to his buildings, so long as they are done 

with craft, care, and love.  
 

Then the moderator, Debra Romanick Baldwin, asked if the 

subtlety and understatedness of Ford’s aesthetic is necessarily 

desirable—is there a case to be made for brightening things 

up? Jane Landry replied that in our concern for care and up-

keep, we should also be attentive to the timeless style of 

these buildings, cherish their patina, and allow them to age 

with grace. 
 

When Michael Terranova asked Patrick Daly if there were 

specific problems facing Braniff, Daly responded by saying that 

the impetus for this conversation had come first from Presi-

dent Keefe’s desire to recognize the excellent work done by 

those in Braniff. That said, the primary problem he identified 

with Brian Murray (Vice President & CFO) when walking 

about Braniff was simply clutter—and the accumulation of 

generations of wear. They also saw the need for better sign-

age and more electrical outlets. When the new administra-

tion building is complete in a couple of years, more space will 

also open up in Braniff, giving rise to other opportunities, for 

example, a graduate student lounge. 
 

At this point, Debra Romanick Baldwin opened discussion to the audience. John Norris commented on the relation of O’Neil 

Ford’s architecture to the surrounding landscape. Philipp Rosemann affirmed the need to preserve but freshen the interior of 

Braniff so that the furnishings reflect the dignity of the activity taking place. Various students expressed the need for more 

study spaces on campus, for quiet spaces, for adaptable spaces, and for 

diverse spaces that reflect the diverse temperaments and needs of 

those who use them. Dave Davies commented on the ambiance of the 

Braniff foyer at night, recalling with delight the many conversations that 

he had seen by the fountain following a nighttime seminar. He asked if 

there were any major changes in store, and Patrick Daly reviewed the 

timeline for the new administration building on the site of Lynch, and 

then a new auditorium building on the site of Carpenter. As for a new 

library, however, he said that such a change is only a twenty-million 

dollar gift away.  
 

With that hope expressed—and the presentation of a flowering azalea 

to the Landrys—the roundtable concluded. While some refreshed their 

drinks and continued the conversation in smaller groups, others ven-

tured out directly onto the sunny campus, to see it now again through 

new eyes. 
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Braniff Foyer (Photo by Michael Terranova) 

Detail of  Foyer lamp (Photo by Michael Terranova) 

The Landrys and Prof. Lyle Novinski (from video by Pat Nolan) 



Professor Eileen Sweeney BA ’79 delivers the 2016 Aquinas Lecture 
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On January 28th, the feast of St. Thomas Aquinas, Professor Eileen Sweeney 

delivered the thirty-fourth annual Aquinas Lecture at the University of Dallas. 

Professor Sweeney’s visit was a particular delight because, in coming to UD, 

she returned both to her alma mater and to her home town. For, Professor 

Sweeney’s family grew up in Dallas; in fact, she still has a brother and a sister 

who live in the metroplex. Several Sweeney family members, from different 

generations, attended the University of Dallas. It was wonderful to see some of 

the speaker’s family and friends at the lecture. 

 

After completing her bachelor’s degree at UD, majoring—of course—in philos-

ophy, Professor Sweeney continued her studies at the University of Texas at 

Austin, where she wrote her dissertation under the direction of Louis Mackey. 

Mackey’s interests at the intersection of philosophy and literature proved to be 

a good match for the orientation of Professor Sweeney’s work. While her dis-

sertation was devoted to Aquinas’s notion of science, her two published books 

both approach philosophy from a linguistic angle: Logic, Theology and Poetry in 

Boethius, Abelard, and Alan of Lille: Words in the Absence of Things (Palgrave/

Macmillan, 2006) and Anselm of Canterbury and the Desire for the Word (The 

Catholic University of America Press, 2012). Professor Sweeney held an ap-

pointment at Marquette University before moving to Boston College, where 

she has taught since 1990. 

 

Professor Sweeney’s Aquinas Lecture was entitled, Aquinas as Ecstatic Aristoteli-

an: Literary Reflections on the Summa theologiae. What is an “ecstatic Aristoteli-

an,” and what makes Aquinas be one? On the basis of the articles on the pas-

sions in the Prima secundae, the lecture focused on Aquinas’s artful way of 

combining authorities from Aristotle and from Scripture in such a way as to bend the thought of the Stagirite almost impercepti-

bly in a Christian direction. In particular, Aquinas employs analogies from Aristotelian natural philosophy to elucidate the move-

ments of the will. Reading Aristotle in light of scriptural passages allows Aquinas, Professor Sweeney explained, to stretch “the 

Aristotelian language beyond the limits of nature, beyond the limits of self-fulfillment to ecstatic fulfillment outside the boundaries 

of self.” 

 

The lecture, very lucid, was extremely well received by faculty and students alike. On the day after the lecture, Professor 

Sweeney generously made herself available for an informal lunch-hour conversation with the Philosophy Club. Later that after-

noon, she conducted a seminar that discussed several passages in the Prima secundae where Aquinas can be seen as employing 

the literary strategy that was at the center of Professor Sweeney’s lecture. 

 

We are now looking forward to the appearance of the lecture in the new series of Aquinas Lectures that the University of Dallas 

publishes in collaboration with St. Augustine’s Press. 

Dr. Sepper cont’d 

translate the very different and also frequently occurring Latin word mens.  “The only translation that gets things right is the hard

-to-find and rather expensive Latin-English edition prepared by George Heffernan: sixty occurrences of ingenium, sixty occur-

rences of ‘native intelligence.’ It is no wonder that most English readers of the Regulae overlook the distinction and importance 

of psychological terms: it’s not there to see in the translations they read. And, as a couple of French scholars at the conference 

pointed out, French readers without Latin can also be deceived about the complexities of ingenium when they see it rendered as 

the very generic esprit, ‘spirit.’” 

 

The second half of Dr. Sepper’s paper went on to sketch an alternative history of Descartes’ philosophy and career that looks  at 

what happened with ingenium in the writings of his maturity. This could lead to a much richer and less dualistic conception of 

Cartesian psychology and anthropology than the secondary literature recognizes, and Dr. Sepper is taking up the project in ear-

nest. “The only twentieth-century scholar to pursue an anthropological line of inquiry was Ferdinand Alquié, in the 1950s. Every-

one else was (and is) following either Gilson—that science is all that counts in Descartes—or Gueroult (and now, Marion)—that 

metaphysics is the heart of everything. The anthropological approach, it seems to me, takes better account of Descartes’ earl iest 

writings (not published in his lifetime), of his last work (Passions of the Soul), and of his letters, and overall it makes clearer the 

trajectory of his entire career.” He said that the reception of his paper showed that other Descartes scholars think as well that 

this could be a promising inquiry.  
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 In April 2015 Dr. Dennis Sepper, Professor of Philosophy and Chair and Professor of Human Sciences in the Contemporary 

World, was invited to present his research at an upcoming conference. The conference, Descartes and Ingenium, was held on 

March 14–15, 2016, at Newnham College, University of Cambridge, England. Dr. Sepper was one of three Descartes scholars 

from the U.S.; the eleven others came from Britain, France, Italy, Belgium, and the Netherlands. 

 

The conference was one of a five-year series (2014–2019) of events, part of the research project Genius Before Romanticism: 

Ingenuity in Early Modern Art and Science. The overall project is jointly funded by the European Research Council of the Euro-

pean Union and Trinity College, Cambridge, and co-sponsored by Cambridge University’s Centre for Research in Arts, Social 

Sciences, and Humanities (CRASSH). The aim is (to quote the CRASSH web site) “to examine notions of unique talent, 

heightened imagination and extraordinary creativity in art and science by exploring the language, theories, practices and prod-

ucts of ingenium (ingenuity) ca. 1450–ca. 1750.” The goal of the Descartes conference was to “explore the significance of the 

notion of ‘ingenium’ for Descartes and his circle, and place it in the context of contemporary pedagogy, erudition, philosophy, 

mathematics, and music.” 

 

“I believe I was invited for two reasons,” said Dr. Sepper. “The first is that I have been writing about ingenium in Descartes 

since the 1980s. The second is that, when I was commissioned to compose entries for the Cambridge Compendium to Des-

cartes (published March 2016), the editor put me on to the fact that Richard Serjeantson, a scholar of early modern science 

who eventually became one of the organizers of this conference, had found a new manuscript of the Regulae ad directionem 

ingenii (usually, but poorly, rendered into English as “Rules for the Direction of the Mind”). I immediately emailed Dr. Ser-

jeantson (this was January 2012), whom I had never met, to ask about his discovery and whether he had corrections to sug-

gest for a proposed Cambridge Compendium entry. He graciously made several. I imagine that he remembered me when 

CRASSH began putting together plans for the conference.” 

 

Dr. Sepper explained the importance of ingenium and of Descartes’ Regulae by pointing out some of the things he had learned 

from the presenters at the conference. “Ingenium, which in ancient and medieval Latin indicated the human power of ingenuity 

and inventiveness, was in the sixteenth century central to Renaissance theories of rhetorical invention and was prominent 

even in late Scholastic thought. In an important sense the ancient 

and medieval method of searching for new middle terms be-

tween existing terms, part of an effort to arrive at causal expla-

nation, came to be attributed to ingenium. The young Descartes 

(he was in his twenties when he came up with the idea) began 

approaching the question by thinking about how and to what 

degree terms (which he eventually reconceived as “simple na-

tures”) participate in one another.  

 

“This was a Platonic turn in his early thinking that allowed him to 

use both geometrical figures and ordinal and cardinal numbers to 

express the kind and quantity of participation in natures, and that 

eventually led to analytic geometry, which he co-invented. Some 

of these things I knew at the time of writing my 1996 book, Des-

cartes’s Imagination, but about others I had to make educated 

guesses. Fortunately I wasn’t wrong about a lot, and it was in fact 

quite pleasing and surprising to hear from younger participants 

and attendees that they had read my book and drawn inspiration 

from its approach.” 

 

Dr. Sepper’s conference paper, “The post-Regulae direction of 

ingenium in Descartes: Cartesian psychological anthropology,” 

began by showing how inconsistently and often inaccurately Eng-

lish versions of the Regulae translate ingenium. The standard edi-

tion for most of the twentieth century (known as “Haldane and 

Ross”) used twenty-one different terms to render the sixty oc-

currences of the Latin word, whereas the more recent standard 

(known as CSM, for editors Cottingham, Stoothoff, and Mur-

doch) reduces that number, but just by half. The most common 

rendering in both is “mind,” but they also employ “mind” to  
Cont’d on previous page 

Dr. Sepper attends conference on “Descartes and ingenium” 
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Pope Francis is constantly exhorting the contemporary Church to focus 

on evangelization. What we can perceive from this call is the need for the 

Church to once again take up its missionary spirit, to go outside itself and 

“reach all the ‘peripheries’ in need of the light of the Gospel” (Evangelii 

Gaudium, para. 19); in sum, to look for the lost sheep. We may then ask 

ourselves: How do we reach these lost sheep? How do I bring a person 

to an experience of Jesus Christ, especially in a social environment that is 

becoming more and more secularized every day? Perhaps the more press-

ing issue is how we are to bring this missionary spirit to the diocese of 

Dallas, and, even more concretely, to our local parishes in which we par-

ticipate. One answer that I have personally experienced to this momen-

tous question is the Neocatechumenal Way, which is an itinerary of faith 

reaching out to those who are far away from the Church. The Neocate-

chumenal Way has been officially recognized by the Vatican and has re-

ceived the blessing of five popes, including Pope Francis, who have recog-

nized it as a fruit of the Holy Spirit and an answer to the dilemma which 

the Church is facing today.  

 

The Neocatechumenal Way began in 1964 through two initiators, Mr. 

Francisco (Kiko) Argüello and Ms. Carmen Hernández. They went to the slums of Madrid following the spirituality of Bl. 

Charles de Foucauld, simply living amongst the poor and announcing the good news of the Gospel, the kerygma, to them. Over 

time, this bore fruit in communion centered on the Word of God, the liturgy, and community. This new catechetical experi-

ence, born in the wake of the renewal inspired by the Second Vatican Council, attracted the keen interest of Casimiro Morcil-

lo, then archbishop of Madrid, who encouraged the initiators of the Way to take it to parishes that welcomed it. This experi-

ence of evangelization thus spread to the dioceses of the world. 

 

The Neocatechumenal Way is an itinerary of Catholic formation: a post-baptismal catechumenate lived within parishes in small 

communities made up of people of different ages and from different social backgrounds. Its goal is a formation of faith that 

brings people gradually to a deeper relationship with Jesus Christ, making them active participants in the life of the Church and 

authentic witnesses to the Gospel. Perhaps one of the most visible fruits of the Neocatechumenal Way is the large number of 

vocations that are being discovered and fostered through a maturing of faith, which takes place within the context of the small 

community. For these vocations, diocesan missionary seminaries have been formed, called Redemptoris Mater, Latin for “Mother 

of the Redeemer.” 

 

We had asked in what manner we could bring the “new evangelization” called for by Pope Francis to our local churches. One 

answer to this dilemma is that of the faith formation within the Neocatechumenal Way. However, on a larger scale, to help the 

universal Church, the Holy Spirit has also inspired the Redemptoris Mater seminaries, which transform entire dioceses into 

missionary dioceses. They provide clergy ready to aid the universal Church in whatever part of the world there is a need. Re-

demptoris Mater seminaries are a fruit of the Second Vatican Council and inspired by the vision of Pope Saint John Paul II. In 

fact, the Council Fathers spoke of the need to create international seminaries to prepare clergy to be sent anywhere in the 

world where there was a need (Presbyterorum Ordinis, 10). 

 

Thus, Redemptoris Mater seminaries seek to prepare priests for the New Evangelization. The first Redemptoris Mater semi-

nary was opened in the diocese of Rome in 1987. Today, there are 105 such seminaries in the world, on five continents. The 

most significant aspect of these seminaries lies in their relationship to the Neocatechumenal Way. It accompanies the seminari-

ans during their time of formation; once ordained as presbyters, it continues to sustain them in their permanent formation. The 

seminarians are ordained for the local diocese for which they have been formed. They are then under the authority of the local 

bishop, who has the authority to send the priest to an area of need in the universal Church or to use the priest for the local 

Church, that is to say, the diocese for which the priest has been ordained. The Redemptoris Mater seminaries are missionary 

and international in character because the seminarians come from different countries and continents, as a concrete sign of the 

missionary character and of their readiness to be sent anywhere in the world at the service of the Church. Within the diocese 

of Dallas, there are currently five ordained priests from the Neocatechumenal Way and twenty-eight seminarians, representing 

twelve different countries.  

The Diocese of Dallas, a Missionary Diocese 

Reflections on the Neocatechumenal Movement 

By Freddy Almanzar ’16 
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As for myself, I can testify to the spirit that drives both the Neocatechumenal Way and the formation that is given in the Re-

demptoris Mater seminary of Dallas. I grew up in South Plainfield, N.J. I was introduced to the reality of the Neocatechumenal 

way at the age of six, when my parents entered their own Neocatechumenal community. However, after graduating high 

school I foolishly believed that happiness could be found in what society offers, namely, a good education, a good job, lots of 

friends, and the security of possessing material goods. While none of these things are bad in themselves, I discovered that no 

matter how much I strove after these earthly goods or the amount of success I had in my studies or personal relationships, 

there was something always missing. I came to the realization that the promises the world made me were empty. I can hon-

estly attest to the fact that because of the announcement of the good news—the kerygma—and the faith formation that my 

family received through our participation in our own particular small communities, the marriage of my parents was saved. 

Seeing the changes that my family underwent because of the Word of God, a deep gratitude was kindled in me to the 

Church, which went out of its way to announce to me, and my family, that there is a radically new way to live. Slowly but 

surely, the axis of my family changed: no longer was the emphasis on work, school, money, success, or prestige; rather, the 

axis became the person of Jesus Christ. Consequently, when I underwent my own period of existential crisis, experiencing a 

profound meaninglessness in all the activities in which I partook, it was the announcement of the kerygma that inspired me 

look for a deeper relationship with Jesus Christ. It was through this reorientation and the deep gratitude I felt to the universal 

Church that I decided I was ready to go anywhere in the world to be formed as a priest for the New Evangelization.  

 

I have been in the Redemptoris Mater seminary of Dallas for four years, and have just recently completed my undergraduate 

philosophical studies at the University of Dallas, which marks the midpoint of my intellectual formation towards the priest-

hood. God willing, I will continue my studies at the University of Dallas in the fall of 2016 as I begin my graduate studies in 

theology. It has been at the seminary where I have found an even deeper appreciation for the community life and, in particu-

lar, for the importance of communion amongst a diverse group of people. Upon arriving in Dallas, I was assigned to my 

“foster” community of the Neocatechumenal Way, which will accompany me throughout my seminary formation and even 

after my ordination. I have seen how important it is to have a small community in which I can experience first-hand the unity 

and love amongst the faithful. Furthermore, because these communities are comprised of diverse people, it keeps me ground-

ed in reality, in which I encounter the sorrows and joys of the young, the old, those who are married, and those who are 

single. I personally see no better way than this to fulfill Pope Francis’s call for all “pastors to smell like the sheep.” 

 



 
Dr. Simmons recommends … 
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Ontology and Metaontology: A Contemporary Guide, by Francesco Berto and Matteo Plebani (London and New York: Bloomsbury 

Academic, 2015) is a well-constructed, clearly written survey of contemporary analytic ontology and metaontology. It is accessi-

ble and could be read with profit by an upper-division philosophy major. 

 

First things first: If ontology is the theory of being, metaontology is the theory of ontology. In 1948, W.V.O. Quine introduced 

what quickly became the standard analytic metaontology. He said that the one and only question of ontology is the following: 

“What is there?” A complete ontology therefore would consist of an exhaustive inventory of what there is, something like a 

laundry list. Quinean ontologists argue over what belongs on the list and what should be excluded from it, but they agree that 

there is just one list and that it contains everything there is. 

 

In recent years, however, this standard metaontology has come under pressure, and several alternatives have emerged. Some 

question the intelligibility of the Quinean question. Others say that there are fundamentally different kinds of things. For example, 

some claim that much of what we correctly say there is can only be understood as fictional. There are fictional things, but not in 

the same sense that there are, say, electrons. Ontology thus needs two separate lists of what there is. Some metaontologies 

claim that many things lack existence, such as merely possible things, or things that existed in the past but exist no more, such as 

Socrates. We must therefore distinguish, it seems, between existent and non-existent things. 

 

The most recent challenge to the standard metaontology, and to my mind the most exciting, is known as the grounding ap-

proach. This is a roughly neo-Aristotelian approach, and analytic metaontologists have been pursuing it at fever pitch for the past 

decade. An example from Kit Fine makes clear what is at stake: assuming for the sake of argument that there are sets, it is a nec-

essary truth that Socrates exists if and only if the singleton set the sole member of which is Socrates exists. Yet it is obvious that 

the singleton set the sole member of which is Socrates exists in virtue of Socrates’ existing, and not the other way around. The 

fundamental question of ontology, therefore, is not what there is. That question, Quine’s question, can be answered simply by 

looking at both sides of the “if and only if” statement, yet the answer leaves out something fundamentally important. The deepest 

question of ontology, the grounding approach claims, is what exists in virtue of what. 

 

In any case, once all metaontological 

questions are settled, there remain the 

daunting questions of ontology itself: 

What are we to make of abstract ob-

jects such as numbers, sets, proposi-

tions, and normative things such as aes-

thetic and moral values? What about 

possible ways the world could have 

been but is not, such as the possible 

state of the world in which Aristotle 

dies in childhood and never philosophiz-

es? What are material objects? What 

are fictional objects? Are there univer-

sals? Do we live in a world of substanc-

es and properties? Are there events as 

well as objects? The authors illustrate 

how advocates of different metaontolo-

gies approach these traditional ontologi-

cal questions. 

 

The text contains about 60% metaontol-

ogy, 40% ontology. Given how im-

portant it is to get right the most funda-

mental questions so as to avoid mis-

takes later on, this division seems about 

right. 
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 Our colleague Andrew Osborn, professor of English, composed to following poem for a creative writing course that he 

taught this spring. He graciously agreed to share it with the readers of our alumni newsletter, who may enjoy Professor Os-

born’s art of weaving themes from the Western tradition that we study at UD into his poetic reflections on a famous photo-

graph: B. Anthony Stewart’s portrait of a coal miner in Omar, West Virginia, created in 1938. 

 

Coal 

 

In Dante’s Hell, the souls of sinful men 

no longer hide their sinning; what had been 

sequestered like a treasure or rich veins 

of ore appear as aspects of their miens 

as if the pressure from the moral weight 

of all God’s minerals, water, air, and light 

that may as well be massive when His gaze 

shades into censure forced their innerness 

through the skin’s pores and over its surface. 

This miner, then, who spends unsunlit days 

working toward where it would be if there were 

a hell, would, were this 1300, scare 

the dot dot dot up out of me to fill 

my face’s furrows, soiling each follicle. 

Meeting his look now, though, is no grave matter.  

Something about the five-o’clock-or-later 

shadow around his mouth avows, despite  

seeming at home within the photo’s flat, 

he’s not some halftone zombie lacking depth. 

And like the lamp he neither hides beneath 

a bushel nor with Virgil bears behind 

his back his eyes emit a whelming in- 

candescence that dispels the haunting gray, 

assuring us this dust will wash away. 

Coal: A Poem by Andrew Osborn  



A Brief Intellectual Biography 

By Dr. Philip Gonzales  
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This last year has been one of the most eventful and gifted years of my life 

and also the life of my young family. It was just last June that I completed my 

doctorate, in philosophy, at the Katholieke Universiteit Leuven, Belgium. Follow-

ing the completion of my doctorate, my dissertation, Reimagining the Analogia 

Entis and its Post-Modern Significance: A Constructive Retrieval of Erich Przywara’s 

Analogical Vision in Dialogue with Edith Stein and Beyond, was accepted for publi-

cation with W. B. Eerdmans Publishing Company in July. And, in August, I was 

offered a last-minute position at the University of Dallas, giving me and my 

family less than three weeks to make the move from France (where I was 

living and teaching at Chavagnes International College, while writing my dis-

sertation) to Texas. Although moments of this transition were truly crazy and 

exhausting, not a day goes by without me giving thanks to Christ, for this gift 

which has been given. That being said, this is simply the proper place to give a 

word of heartfelt thanks to Professor Rosemann and my colleagues in the 

Philosophy Department (as well as other colleagues whom I am slowly begin-

ning to know) and to my beloved students for making this transition so wel-

coming and blessed: for that I am forever grateful! It is an honor to be teach-

ing here with—and for—all of you! 
 

In light of this it is only fitting to say a few words about my intellectual for-

mation and interests. My undergrad years were spent at two different institu-

tions. The first two years were spent at Thomas More College of Liberal 

Arts, in New Hampshire, while the latter two were at Ave Maria University 

in Florida. I was interested in philosophy from a young age, thanks to my fa-

ther, but my exposure to Catholic philosophy (at a Catholic high school) was 

confined to very narrow brands of Thomism. So when I went to Thomas 

More and came across, and started reading, authors such as Søren Kierke-

gaard, Gabriel Marcel, Martin Heidegger, Romano Guardini, and Henri de 

Lubac my eyes where opened to new and vibrant ways of thinking and doing both philosophy and Catholic philosophy. My early 

desire, then, was always to be a Catholic philosopher. However, by the end of my sophomore year—which was spent in Rome 

with Thomas More’s Rome program (modeled upon UD’s)—I was basically only reading one of the aforementioned thinkers: 

Heidegger. I was utterly fascinated by him and his novel way of thinking. Indeed, I had bitten on the bait that one could not both 

be a philosopher and a Catholic, thus wholly accepting this Heideggerian axiom. I then transferred to Ave Maria, after Rome, and 

the next two years were entirely spent reading nothing but Heidegger—with one exception: I would often go and speak with Fr. 

Joseph Fessio, S.J., who was at that time provost of Ave Maria, about philosophy and theology. He would tell me personal stories 

about de Lubac, Ratzinger, and von Balthasar that I loved to hear. One night he gave me a copy of von Balthasar’s 1947 text, 

Truth of the World. I read it and was enthralled. Here I saw a Catholic thinker who had appropriated much of the brilliance of 

Heidegger, but had done so in a thoroughly Catholic way, in line with the living tradition. Yet, I was still not fully convinced and 

Heideggerian prohibitions where still hovering over me. But amidst my encounter with von Balthasar and these prohibitions, 

many of the perennial questions of Catholic thought remerged: the questions of faith/reason, na-

ture/grace, philosophy/theology, being/God. What, if anything, where these relations, and how 

could they be understood in a post-Heideggerian context?  
 

Thus, when the time came to decide which graduate school to attend two main factors came into 

play. First, I was in love with Europe after my time in Rome and wanted to return. Second, I 

wanted to study at a Catholic university which was famous for both medieval studies and contem-

porary thought. Both of these factors brought me to the Katholieke Universiteit of Leuven. Moreo-

ver, in doing my research about Leuven I came across a very well-respected Catholic metaphysi-

cian teaching there: William Desmond. After reading a couple of his books, and becoming ac-

quainted with his revival of a kind of post-modern Augustinianism, I was convinced that I would 

like to study with him. Leuven then, for me, became the clear choice. Moreover, I would say that 

it was the work of both von Balthasar and Desmond which made me see the insufficiency of 

Heidegger’s philosophy, despite its awe-inspiring brilliance. For my master’s thesis I wrote on von 

Balthasar and Heidegger on myth and beauty, tipping the scale, in the end, in favor of von Bal-

thasar’s Catholic approach (while nevertheless finding, at times, von Balthasar’s metaphysics lack-

ing).  
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In von Balthasar’s work I came to see, in his construal of the analogy of being (analogia 

entis), a possible answer to Heidegger’s objections to both Christian philosophy and 

thinking God in terms of Being. It was also through von Balthasar that I kept finding 

these references to this strange-sounding name: Erich Przywara, as well as the 

analogia entis.  
 

But I am outpacing myself. In Leuven I also came into contact with Marion and the 

theological “turn” in French phenomenology, which is associated with Michel Henry, 

Jean-Louis Chrétien, and Jean-Yves Lacoste. Marion was a fascinating figure for me, at that time, because he united three of 

my major interests: thinkers inspired by the nouvelle théologie/the Communio movement, Heidegger, and phenomenology—and 

all of this in a post-modern context. Thus with Marion all of the aforementioned perennial questions resurfaced once again, 

coming to a head in the question of the relation between Being and God. So I wrote my M.Phil. on Marion, focusing on his 

early work The Idol and Distance, where the von Balthasar/Communio influence is still heavily felt. And there, yet again, I came 

across this strange name: Erich Przywara. After finding Marion’s approach brilliant, provocative, and yet ultimately insufficient 

I was at a complete loss on what to write my doctoral dissertation on. However, by this time I was convinced of three things: 

First, there can be a Christian or Catholic philosophy. Second, the hermeneutic key to understanding twentieth-century Cath-

olic thought (as well as Heidegger) is the nature/grace issue. Three, God still needed to be thought in terms of Being, even—

and especially—in our post-Heideggerian, post-modern milieu. However, I was unsure of how exactly to fully answer this, but 

through reading von Balthasar and finding Marion’s approach insufficient I thought that the answer had to lie in this seeming ly 

archaic term: analogia entis. Thus it was time to finally investigate this strange-sounding thinker who was claimed to be the 

fountainhead and source of the rehabilitation of the analogia entis in the twentieth century: Erich Przywara.  
 

When I read Przywara’s Analogia Entis (1932), I discovered what I found lacking in Heidegger, Marion and, yes, even von Bal-

thasar. I had to write my dissertation on him. Through Przywara I felt as though I had come home to the Catholic tradition, 

completely, for the first time. Here was a thinker who drank from the springs of the living tradition and was in dialogue with 

all the greats of the Western metaphysical tradition: Parmenides, Heraclitus, Plato, Aristotle, Augustine, Aquinas, Descartes, 

Kant, Hegel, Newman, Husserl, Scheler, and Heidegger. In him, I found the voices of Augustine and Aquinas to be contempo-

raneous with Hegel, Husserl, and Heidegger—yet without selling out Aquinas by making him a Kantian as, for example Rah-

ner, in my view, ultimately does. Rather, this was a voice that understood Kant, Hegel, and Heidegger better than they under-

stood themselves and was truly respectful of them, while nevertheless radically challenging them in the name of a living and 

critical retrieval of the Catholic Augustinian-Thomistic tradition. Przywara thus enacted the utterly needed “transposition” 

called for by Maréchal. But, in my view, he did so better and more fully than any other creative Catholic thinker in the twenti-

eth century. Indeed, Przywara’s thinking was uncannily post-modern, insofar as it presented a non-foundational metaphysics of 

analogical difference and participatory relation, thus finding a kinship with Radical Orthodoxy thinkers, whom I had also got-

ten to know while in Europe. Przywara was then, arguably, the first in Catholic philosophy to elevate relation over substance. 

Moreover, he also predated the integral revolution of nature/grace of de Lubac and von Balthasar in his thorough rejection of 

a pure nature cut off from an ordination towards the supernatural. Przywara thus opened an analogy of discourses between 

philosophy and theology which was dynamically suspended between the two, thereby showing philosophy and theology’s in-

trinsic relationality. And, lastly, Przywara shows that all philosophy and theology—in line with Augustine, Pseudo-Dionysius, 

and Aquinas—find their completion by leading into a participatory share in the mystery 

of the Being of Love, which God himself Is, manifested in the loving acts of both creation 

and redemption. In sum, in the work and spirit of Przywara I found, in the words of 

Rahner, an “incomparable teacher.” 
 

In conclusion, then, my interests lie in bringing Catholic philosophy into dialogue with 

modern and contemporary thought, with specific concentration on twentieth-century 

Catholic thought, in view of post-modern questions. However, in order to adequately 

do this one has to be in dialogue with the whole of the Western and Christian tradition. 

Only in this way, in my view, is the tradition seen as something which is beautiful in an 

ever-ancient and ever-new manner. Catholic thinking, then, is anything but a mausole-

um; rather it is a kind of spiritual practice, an ars memoriae of the tradition thoughtfully 

remembered. This remembering translates and retranslates the spirit of the tradition in 

ever new contexts in view of—ultimately—total Christian transformation of the world 

and culture. Such a task might seem overwhelming, indeed even impossible, in light of 

our current time, with its unprecedented challenges and culture. Yet this Christian hope 

for transformation is, I truly believe, an utter necessity. And I cannot think of a better 

place than the University of Dallas to humbly begin enacting, with my colleagues and 

students, this remembering transformation, in the present, with a hopeful eye to the 

future. 

 



 

Philosophy Department Alumni Newsletter Page 16 

Non-Profit Org. 

U.S. Postage 

PAID 

Irving, TX 

Permit No. 128 

Phone:  972-721-5161 

Fax:  972-721-4005 
E-mail:  phildept@udallas.edu 

Website:  http://udallas.edu/constantin/

academics/programs/philosophy/ 

Philosophy Department  

1845 E. Northgate Dr. 

Irving, TX  75062-4736 

Address Service Requested 

 

By moving step by step through the questions on God in 

Himself in the Summa, Professor Wayne J. Hankey 

demonstrates the circular structures of the Summa theo-

logiae. Professor Hankey’s lecture, entitled Aquinas’s Neo-

platonism in the Summa Theologiae on God, will soon be 

available as a handsome small book. Published by St. Au-

gustine’s Press of South Bend, Ind., the book carries a 

foreword by Dr. Matthew Walz. 

 

Wayne J. Hankey, Aquinas’s Neoplatonism in the Summa 

Theologiae on God: A Short Introduction (South Bend, Ind.: 

St. Augustine’s Press, 2015), 160 pp., ISBN 978-1-58731-

020-1, $19. Available now for pre-order from Ama-

zon.com. 

2015 Aquinas Lecture 

to be available soon 


